BégSana no pasaules vai atbildiba
par pasauli

Escape from the World or
Responsibility for the World

Ilmars Hirss-Irss, Dr. theol. (Latvia)

Kristietibai visos laikos ir bijusi divi uzdevumi, kas ir aktuali arT Sodien. No
vienas puses ta ir savas kristigas identitates saglabasana, kas ir saistita ar lielaku vai
mazaku izolaciju no apkart€jas sabiedribas. No otras puses ta ir atbildiba par pasauli,
to pozitivi iespaidojot caur kristigu dzives veidu un kristigo ideju popularizaciju, kas
savukart ir saistits ar konformisma draudiem. Jaunus aspektus $o problému izpratné
ienes 1. Pétera vestule, kuras teologiska eksegeze tiek veikta §1 raksta ietvaros, sais-
tot kopa izredzesanu ar svesniecibu un noradot uz pedgjo ka izredzesanas merki un
kristieSa dzives siitibu.

Atslegas vardi: izredzgts, svesnieciba, bégSana no pasaules, atbildiba pasaules
prieksa.
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Ievads

Misdienu pasaule ir radijusi un turpina veidot jaunu vertibu sistému, kuras pa-
mata ir prakticisms, manta un nauda, speks un vara, parprastas cilvektiesibas, apSau-
bama demokratija un citas tamlidzigas lietas, kas Bibeles gaisma nav un nedrikst bt
vertibu sistému pamats. Biezi pasaule manipule ar formalu kristietibu, Dieva varda
piemin&Sanu, valsts dievkalpojumiem, kam visam faktiski nav neka kopgja ar patieso
kristietibas buitibu. Launums un gréks reizém tiek akcept€ts un attaisnots pat kristiga
vide. Daudzgjada zina ir japiekrit Dr. Reinharda Slenskas vért€jumam:

“Mums Sodien tatad ir tads stavoklis, kad sabiedriski tiek akceptets un tiesiski
sankcion&ts tas, kas nesaskan ar Dieva vardu. Tadg] tas, kas saskana ar Dieva vardu ir
nepaklausiba, péc valdosa uzskata un speka esosajiem likumiem var tikt uzskatits par
atlautu. Tade] tas ar1 vairs netiek péc Dieva bauslu mérauklas vertéts ka greks, aicinot
atgriezties un sanemt piedosanu, bet tas ar1 kristigaja draudze tiek akceptets un prak-
tiz€ts ka pareiza izturéSanas. Tadgjadi kristigaja draudz€ norisinas parmaina — Dieva
varda noradijumi par dzivesveidu, par uzvedibu un ricibu tiek nomainiti ar sabiedriba
valdoSajiem uzskatiem par Siem jautajumiem” (Slenska, 2004, 277).

Uz garigu meklgjumu bazes mums tiek piedavatas idejas par kadu augstako sa-
pratu, abstraktu dievu, citu realitati, religiju sinkrétismu u.tml. Jézus Kristus Rietumu
kristietibas telpa kltst par svesinieku. Ir, protams, vél daudz garigu gramatu, svétdie-
nas dievkalpojumu u.c. lietas, bet no sabiedriskas vides JEézus vards pamazam izzad.
Vacija ap 50% pamatskolnieku nezina, ko Tsti svin Ziemassvétkos un ko nozimé “plus
zime” baznicas torna gala.

Sada situacija katram kristietim un visai kristietibai kopuma ir nopietns izaici-
najums mekl&t atbildi uz jautajumu, kads ir kristietibas uzdevums un kur ir tas vieta
Sodienas sabiedriba.

Baznicas resp., kristieSu staja iepretl pasaulei ir iezim&jusies divos virzienos:

+  kabégsana no pasaules, ka norobezosanas, kas, ka kristigas baznicas un jidaisma
vésture rada, biezi ir realiz&jusies pilniga izolacija no apkartgjas sabiedribas'. Mo-
tivacija §adai ricibai bija centieni norobezoties no launuma un nelaut tam ienakt
sevl un draudzg;

+  ka atbildiba pasaules prieksa.

Katrai no $Tm stajam ir savas pozitivas un savas negativas puses. Svesnieciba,
kas it ka mudina domat par ickapsulé$anos un svéttapsanu “sterila” vidg, bet nelauj
ietekmét apkartni.

Atbildiba par pasauli, kas saistita ar dzivoSanu taja, slépj sevi konformisma
briesmas, pasaules iespiesanos draudzg un tas sekularizaciju, kas ir viena no Sodienas
kristietibas problemam.

Kur ir kristieSu vieta Sodienas pasaule? Vai ta ir tikai savadak domajosu individu
sabiedriba, intereSu klubs? Vai kristieSiem, resp., kristigai draudzei ir kads uzdevums
un janes kada atbildiba ne tikai paSiem par sevi, bet arT par apkartgjo sabiedribu?

Lai atrastu atbildi uz Siem jautajumiem, ieskatisimies 1. P&tera v&stulg, jo tiesi
Sis Jaunas Deribas (turpmak — JD) raksts, kaut arT savdabigi un pirmaja bridi it ka
pretrunigi, atklaj kristieSa siittbu pasaulé un viscie$ak savieno macibu ar kristigas
dzives liecibu sabiedriba.

Cauri visai vestules pirmajai pamatdalai (1:1-2:10) ka “sarkans pavediens” vijas
izredz€Sanas t€ma.
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1. Draudze ka izredzéti sveSnieki 1. Pétera vestule 1:1-2
1.1. Izredzesana

Jedziens €x\ekTds ir 1. Petera vestules teologijas pamatjédziens (1:1; 2:4,6,9).
Izredz&Sanas ideja ir gan ar citos JD rakstos?, bet nekur ta netiek interpretéta tada
veida, ka tas ir 1. Pet. véstule. Pie kam 1. P&t. v&stule ir vienigais JD raksts, kura
jédzienam €xAekTs jau no pasa véstules sakuma ir tematiska nozime. Izejot no $ada
apaksvirsraksta, ar1 bitu jasaprot visa 1. Pet. v€stule (Schrenk, 1942, 195).

Terminologija un izredz&$anas ideja nak no Vecas Deribas (turpmak — VD).
Darbibas vards 22 (sakne bhr) “izredzét” ebreju Bibelé sastopams vairak neka 169
reizes. VD Jahve bija tas, kas darbojas un izredzg€ja. Jau VD Dieva un Vipa tautas
attiecibu centra ir izredzeé$ana. Tas ir termins, ko VD visu laiku lieto attieciba uz
Izraelu. Piem., Dt. 7:6 — “Tevi tas Kungs, tavs Dievs ir izredzéjis, ka tu Vinam piederi

par ipasuma tautu starp visam tautam, kas vien ir virs zemes’”.

Platonam un vélakos heléniskajos rakstos €k\éyopar un €khoyrj ir jédzieni, lai
izteiktu politiskas darbibas un notikumus (piem., véléSanas). Katra gadijuma runa ir
par cilvéku izvélésanu specialam amatam vai uzdevumam. JD €x\ekTds ir lietots tikai
religiska nozimé.

Izredzesanas motivs ienem 1pasi lielu lomu vestules pirmaja pamatdala. Jau
ievada (1:1) vestules adresati tick apziméti ka izredzetie. Vini tiek raksturoti ka
€khekTol Tapemidnpol dtacmopds (izredzeti svesnieki diaspora). Tada uzruna nekur ci-
tur JD nav sastopama. Sads vienreizgjs un rets formul&jums jau pasa véstules sakuma
atklaj tas centralo teému, kas talak tiek dazadi akcentgta: piem., ticigo izredz€Sana (sal.
2:9; 5:13) un svesnieciba (sal. 1:17; 2:11; 4:4) ka izteiksme vinu eksistencei $aja pasaule
(sal. 2:25). Tas rada izredz€Sanas idejas svarigumu.

Talak éxhextos tiek lietots 2:4 (attiecinats uz Dievu), 2:6 (Jesajas citata
salidzinajuma ar akmeni) un 2:9 (attieciba uz ticigajiem). Arpus ievada un pirmas
pamatdalas vel tikai paSa véstules nosléguma (5:13) — ‘VJis sveicina izredzétie
(ovvek\ekTn) Babilona”.

1. Pet. 1:2 tiek tuvak aprakstitas adresatu un Dieva attiecibas. Tas notiek ar
trisdaligas formulas palidzibu®, diferencéti uz Dievu, Svéto Garu un Kristu. Faktiski
$aja panta ir izteikta visas véstules teologiska programma:

*  katd mpdyvwow Beol matpos (péc Dieva ieprieks€ja nodoma);
e €V aywaouw, mredpatos (Gara svaididams);
e €ls vmakony kal pavTopor atpatos ‘Inoou XpioTob (paklausibai un apslaci-
Sanai ar Jezus Kristus asinim).
Adresati tatad ir izredz&ti sveSinieki tapec,
* ka Dievs jau ieprieks ta ir gribgjis;
*  caur Gara svaidijumu;

e caur apslaciSanu ar Jezus Kristus asinim.

Noteicosie 1. Pet. véstules ekleziologijas izpratnei ir divi redzes punkti:
izredz€Sana un norobezosanas no nekristigas apkartéjas pasaules.

Pie €k\exTds semantiska lauka pieder arT citi véstules izteicieni:
1:2 —katd mpdyvwow Beol (pec Dieva ieprieksgja Iemuma),

1:3 —katd TO TONU auToU €Neos (sava lielaja z€lastiba),
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2:9 —€ls meptLmolnow (ipasuma [tauta]),
2:10 —viv 8¢  €lenbevTes (tagad apzé&loti);
un 5 reizes Ka\€w — (aicinat, saukt)’:
1:15 — kaXéoavTa vpds (jus aicinajis),
2:9 —uds karéoavTog (jus aicinajis),
2:21; 3:9 — exnrifnTe (esat aicinati),
5:10 — 6 kaMéoas vuds (jus ir aicinajis).

Kristiesi tiek uzrunati ka ék\ektol. Tads draudzes raksturojums gan nav tikai 1.
Pé&t. véstules autora Ipatniba®. Ipagais ir tas, ka izredz&Sana Seit ir ka caurvijus téma,
ka arf §1 jeédziena kristologiski-soteriologiska izpratne. Dievs pats ir tas, kur§ Kristu
ir izredzgjis krusta navei (asinis!) un aug§amcelSanai. Caur So Dieva darbu ar1 Kristus
sekotajiem ir dala pie izredz€Sanas, t.i. aug§amcelusa Kristus eksistences. Tadgjadi
izredz&8ana vestulé iegiist eshatologisku aspektu. Autors to pasvitro ar 2. nodala
att€loto ainu par namu: “izredz€tajam akmenim” (2:6-7) tiek pievienoti citi akmeni un
caur to rodas yévos €x\ekTdv (izredzéta cilts) (2:9).

¢ péc Dieva Téva ieprieks§éja lemuma — mpdyvaois’ 6ol

Trisdaligas formulas pirmais loceklis: mpoyvwols 6eod rada, ka pamats
izredz&$anai ir Dieva ieprieks€js nodoms. Izteiciens mpdyvwols BeoU nosaka
teologiskos ramjus gan draudzes eksistencei, gan glabsanas procesam. Glabsanas dar-
ba pirmaja vieta ir mpdyvwots BeoU maTtpos, ka visu noteico$a norma. Izredzésana ir
Dieva ieprieks nolemts darbs.

¢ Gara svétidams — €v dyLaopo TVEUPATOS

Trisdaliga apraksta otrs loceklis €v dywaoud mrevpatos rada veidu, ka S$is
glabsanas darbs notiek. JEdziens dywaopds bez 1. Pét. 1:2 un Ebr. 12:14 vél sastopams
tikai ap. Pavila rakstos®. Ar dylwaopds 1. P&t. 1:2 autors grib radit, ka Dievs draudzi
caur svetoSanu gara (€v dylaops TmveUpaTos) ir izredzgjis glabsanai (els owtnpiav).
Dieva nodoms realiz€jas caur svétisanu gara. Citiem vardiem, cilveks pats sevi glabt un
svetot nevar, tas ir Dieva un Gara darba rezultats. Tadgjadi izredzesana un svétoSana
ir saistiti kopa.

Satura zina caur trisdaligo iedaltjumu kliist skaidrs, ka:
- nodoms nak no Dieva;
- svetiSanu izdara Gars;

- paklausiba saistas ar apslaciSanu Jeézus asinis, tatad uz kristologiska pamata.

e caur apslaciSanu ar Jézus Kristus asinim — (s Umakory kal pavtiopdv
atpatos 'Inood XploToU
Tre$ais apraksta loceklis €ls vmakorjy kal pavTiopov atpatos “Incod XpioTou —
izsaka izredz&€Sanas mérki.

1.2. IzredzéSanas mérkis

Dievs Izraelu izredzg€ja nevis ka izol&tu elitaru grupu, bet gan ka savu darbariku,
kas ir izvéléts noteiktam mérkim un uzdevumiem’.
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Abrahams un Iidz ar vinu viss Izraels tika izvelets:
* bt par svétibu visam ciltim virs zemes',

* bt par Dieva lieciniekiem tautu vida''.

Izraelam vajadzgja Tstenot Dieva gribu. Caur Izraelu atklajas Dievs. Bet lielais
Dieva nodoms, kapéc Dievs Izraelu bija izredzgjis, pilniba realiz&jas caur Jézus Kris-
tus naksanu un mirSanu. Un $aja nodoma, $aja izredzESana tagad tiek ieklauta ari
draudze. 1. P&t. véstules autors norada uz vairakam draudzes kristologiskam sféram,
kas tomér atrodas dazados Iimenos.

1.2.1. caur apslaciSanu ar Jezus Kristus asinim (€ls vmakony kal pavTlopoV d

lpatos "Incou XpLoTov)

Pirmais draudzes izredzéSanas uzdevums un mérkis ir saistits ar 1:2 formulas
treso locekli. Divkarsi ir aprakstita izredz&Sanas darbiba Saja pasaulé:

* izredz€Sana no vienas puses ved pie paklausibas;

* o otras puses pie dalibas apslaciSanai ar Jézus Kristus asinim.

Paklausiba (Umakorj) p&c 1:22 ir patiesibas atziSana, tatad ticiba, vai vismaz
sakotngjs ticibas solis, kura sekas ir atbilstosa izturé$anas (sal. 1:14).

Bet Seit paklausiba (Umakon) tiek tie$a veida saistita ar apslaciSanu ar asinim
(PavTiopds alpatos). Draudze ir izredzéta paklausibai un apslaciS$anai ar Kristus
asinTm. Sads izteiciens un $ads kopsalikums ir vienreizgjs.'?

Interpretacijai ir vairakas iespgjas:

» vymakon var tikt saprasts absoluti'®. Tad umakor] biitu kristigas dzives visu aptveross
jédziens un els vmakorjy tad apzimétu KristieSu satibu vispar. Sekojosais els pa
VTIopov aipatos ‘Incou XpioTou tad batu noradijums uz to, kas $o paklausibu
nosaka, proti, “apslaciSana ar JEzus Kristus asinTm*."4

e Umakor] un pavTopos alpartos ir kop€js apzimétajs ‘Inoou XpiotoU un kopgja
prepozicija €ls, un tad $is izteiciens veido vienu veselu lielumu.

* ’Inoou XpwoToU — ka genitivus subjectivus — butu tad jaattiecina arl uz Umakori.
Teksts tad butu jalasa $adi: uz Jézus Kristus paklausibu un uz apslacisanu Jezus
Kristus asinis® (ets vmakony 'IncoU XploToU kal €ls pavTiopov alpatos Inoou
XpLoTov).

ST izteiciena jégu var pareizi izprast, tikai izejot no Ex. 24:3-8 pieminétas
tautas $kistisanas ar upura dzivnieka asinim. Sis VD upuru teologijas fons un ta
parnesana uz Kristu jau vestules ievada rada, cik lielu nozimi tam pieskir autors. Ar
els pavTiopor atpartos ‘Inood Xpiotou Kristus nave (asinis) tiek paralelizéta ar upuru
dzivnieku asinim. Izteiciens pavTiopds alpatos atgadina lasitajam Sinaja deribu. Péc
Ex. 24:7-8 tauta vispirms apsolijas paklausit, tad tika apslacita ar “deribas asinim”
un caur to uznemta deriba. 1. P&t. v@stule neapraksta apslaciSanu ar asinim ka VD
tipologiju (ta tas ir Ebr. 9:18-21)!, bet interpreté to kristologiski. “Apslacit ar Kristus
asinm” — tas nozimé cilvéku ieklaut Kristus naves darbibas un speka apgabala. Sis
izteiciens izsaka $kistiSanu un uznems$anu jaunas attiecibas ar Dievu.!” Paklausibai,
kadu Izraels apsolija pie Sinaja pie apslaciSanas ar asinim p&c Ex. 24:3 un uznemsanai
deriba ar Jahvi, tagad atbilst to paklausiba Jézum, kas caur apslaciSanu ar Jezus
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Kristus asinim ir uznemti izglabto ticibas sadraudziba. Abi, Umrakorj un pavTiopds, ir
savstarpéji saistiti. Tap&c ar1 prievards els ir lietots tikai vienu reizi un ir kopgjs abiem
izteicieniem. Abi nosacijumi ir nepiecieSami, lai cilvéks varétu tikt uznemts deriba ar
Dievu.

1.2.2. Jus esat izredzeti sveSniectbai (€x\ekTols mapemdrols Stacmopds)

VisuJD rakstu vidii tikai 1. P&t. véstule kristieSus uzruna ka svesiniekus'®. Turklat
Seit svesnieciba nav tikai viens no kristigas eksistences atribiitiem, bet centralais
apzimgjums, kas savas nozimes zina jau no véstules sakuma stav I1dzas citai uzrun-
ai JD, proti, dywou (svétie)®. Pie kam uzrunas nozime tiek pasvitrota ar dubultizte-
icienu: mapemidnuot dtaomopds (svesnieki diaspora) (1:1) un mdpoukoL kal Tapemidnpot
(piedzivotaji un svesinieki) (2:11).

Jau §1s dubultas uzrunas visas vestules un otras pamatdalas sakuma rada, cik
sveSniecibas t€ma autoram ir svariga. Pie tam vins nepaliek tikai pie §STm divam
uzrunam, bet vairak vai mazak implicéti §1 téma paradas visa vestulg.

Lai izteiktu sveSniecibas ideju, autors lieto sekojosus terminus, kas katrs uzsver
kadu 1pasu niansi:

mapemdnuot®® — 1:1, 2:11;

n mapoikia — 1:17;

mdpotkos — 2:11;

dlaomopd — 1:1.

Jedziens mapemiSnpos sastopams ka judu ta arl paganu rakstos salidzinosi reti?..
Tapec pat tikai divas reizes lietotais termins mapem(dnpos 1. P&t. vestulé norada uz ta
lielo nozimigumu.

Profanaja grieku valoda varda nozime ir: dzivot ka sveSiniekam kada vieta,
islaicigi uzturéties” (Grundmann, 1935, 63)*2. Saja izpratné vards lietots arl Gen.
23:4.

1. P&t. vestules autors tiesi ar $1 jédziena palidzibu grib paskaidrot, ko vin$ sap-
rot ar kristieSu svesniecibu. ITapem(dnpos pasvitro kristieSu eksistences parejoso, pa-
gaidu raksturu $aja pasaulé un mazak neka mdpoikos norada uz palieko$u piederibu
pie sabiedribas un uz cie$am saitém ar to.

Jedziens mdpotkos Septuaginta (LXX) sastopams 33 reizes, t.i., nesalidzinami
biezak neka mapemidnuos.

Idpowos péc W. Bauer nozimé “sveSinieks, kas dzivo vieta, kura nav vina dz-
imtene” (Bauer, 1988, 1270.). Tomer $im sveSiniekam ir zinamas tiesibas. Vins§ nav
tikai 1slaicigi apmeties $aja vieta, bet gan tads ka puspilsonis, kuram vel nav pilsona
tiesibas, bet vins tomer dzivo p&c pilsonibas likumiem. LXX $o jeédzienu biezi lieto
gan tie$a, gan parnesta nozimé, apziméjot cilvéku sves$niecibu $aja pasaulé.?® Lielako
tiesu mdpotkos apzimé tiesiski, politiski, sociali un religiski paklautus cilvékus. Ja
Gen. 15:13 Abrahamam tika teikts, ka vina p&cnacgji biis sveSinieki, tad tas nozimé,
ka vini nav pasi sava zemé. Liekas, ka tiesi §is p&dg&jais raksturo jédzienu mdpoikos:
vinam nav savas zemes, vin$ dzivo sve§a zeme®*. Var runat arT parnesta nozimé par
sve$niecibu, dzivojot zem&?, un, piem., Lev. 25:23 8is jedziens ir lictots metaforiski un
ar to tiek pamatots, ka zeme nepieder izraelieSiem, bet gan Dievam.
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Tapotkia arpus 1. P&t. véstules paradas vel tikai Ap. d. 13:17, kur runats par tautas
paaugstinasanu “svesuma Egiptes zem&”; mdpotkos vél Ap. d. 7:6,29% un Ef. 2:19%.

Slaomopd ir jédziens, kas LXX atspogulo eksila situaciju, kad Dieva tauta ir
izkaisTta paganu vida, pie kam Stacmopd var apzimét gan izklidinasanu ka tadu?, gan
ar1 izklidinasanas individu kopumu?. Jédziena Staomopd 1. P&t. vEstules autors ieliek
pavisam konkrétu jégu, apskatot kristigo grupu eksistenci iepreti apkartéjai pasaulei.*
Sada izpratné vini ir StacTopd.

Svesniecibas ideja vijas cauri ari VD. Caur paklausibu Dieva pavélem un
uztic€Sanos Vina apsolfjumiem patriarhi ir kluvusi par sveSinickiem un tadgjadi art
vinu pécnacéji ir svesinieki®. Talak $aja sakariba var domat par Izraela sve$niecibu
Egipté. Ari tur Izraelam bija jadzivo ka sveSiniekiem: “Ja jlisu zem@ pie jums piemajo
svesinieks, tad jums nebls vinu apspiest. Lai jums biitu sveSinieks, kas jusu vidi
piemit, ka viens no jums pasiem iedzimtajiem; tev vinu biis milét ka sevi pasu, jo
jis esat bijusi svesinieki Egiptes zem&”*. ST svesniecibas izjita Izracla tautai paliek
vienmeér klateso$a, atminas par izve$anu no verdzibas®.

Ar1 Kumranas esénu draudzé mes varam atrast visus tos paSus sveSniecibas
motivus, ar kadiem ir aprakstita kristigas draudzes eksistence 1. P&t. vestule®. Seit
gan jaatzime, ka véstule $im noliikam lieto LXX jédzienu valodu, proti, diaspora un
nevis eksils vai dzive tuksnesi, ka tas ir Kumranas rakstos.

1. P&t. véstulg izteiktas svesniecibas domas radikali atSkiras no VD.* No vienas
puses vestule raksturo adresatu dzives situaciju, no otras —draudzes identitati. Kristiesi
dzivo sabiedribas malina. Romas impérija un Mazazijas provinc@s vini ir minoritate,
neliela saujina, sadaliti daudzas pilsétas un vietas, protams, ne bez sakariem ar citam
draudzém, bet bez kop&jas draudzu struktiiras. No otras puses sveSniecibu nosaka
pati kristietibas butiba. KristieSu situacija diaspora atspogulo vinu ekleziologisko
identitati. Vinu eksistence ka svesiniekiem diaspora nav vinu liktenis, bet uzdevums
un sitiba.

Konteksta ar uzrunu veéstules sakuma ir svarigi tulit ievérot, ka kopa ar
mapemdnpot ir lietots cits veEstules atslégas vards, proti, ekhekTol. 1:1f kristiesi atzimeti
ka éxkekTol mapemidnuot Slacmopds®. Ta jau vestules sakuma autors cie$i savieno
divas galvenas veéstules t€mas: izredz&Sana un sves$nieciba. Tadgjadi mdpoikos un
mapemdnpos kopa ar €k\exTds var uzskatit par vestules atslégas vardiem.’

Kristie$i attieciba uz savu tuvako saskarsmes ITmeni — gimeni, kaiminiem,
sabiedribu—irizoléti. C€lonis tamir DievaizredzéSana. Izredzesanas dél kristiesi dzivo
izmainitu dzivi, kas rada distanci ar pasauli un pat konfliktu ar to. Dievs kristiesu dzivi
ir nolicis uz jaunas bazes, tapec vini ir svesi vecajai situacijai un vecajam attiecibam.
Vini dzivo ka minoritate izoleta diaspora (sal. 1:17; 2:11). Diaspora Seit nav radusies
tiesas sprieduma rezultata, bet gan ka dieviskas izredzéSanas sekas. Tapec svesnieciba
1. P&t. veéstulg ir pamatota Dieva izredz&Sana, kas kristieSus no tumsas ir aicinajis sava
briniskigaja gaisma un padarTjis par yévos €klekTov (izredzetu cilti, 2:9).%

Ipadais 1. Pét. vestulé ir tas, ka més $aja vestulé nevis tikai netie$i sajiitam VD
fonu, bet gan pavisam tiesi un neparprotami kristiesi tiek uzrunati ka svesinieki un
svesnieciba tiek saistita ar izredz&Sanu un piederibu pie Dieva tautas. Tas nozimé,
ka svesniecibas c€lonis nav pretrunas ar sabiedribu, bet gan Dieva izredzgSana un
piederiba pie Vina tautas. SveSniecibas kategorija savienojuma ar izredzé$anu ir
atslégas jédziens, lai saprastu 1. Pét. véstules ekleziologisko identitati un kristieSu
attiecibas ar pasauli vispar.
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Interesanti, ka arT Kumrana savieno ekskluzivas izredz€Sanas ideju ar stingru
norobezos$anos no visas apkartgjas pasaules. Tadas identitates apzinaSanas raksturo
sveSnieku draudzi.

1.3. Kopsavilkums

Vestules pirmas pamatdalas (1:3-2:10) galvena téma ir draudzes izredz&Sana. 1.
Pet. véstule ir vienigais JD raksts, kura €k\ekTos jau ar pirmajiem pantiem ir tematis-
ka nozime.

Ticigie ir nosaukti par izredzgtiem.

Izredzesana €khoyr] realiz€jas caur Dieva nodomu mpdyrwots.

Termins €xiektols 1. P&t. 1:2 tiek paskaidrots tuvak ar trim prepozicionaliem
papildinajumiem:
*  kard mpdyvwow BeovU,
* €V aYlUOWW, TVEUPATOS,

e €ls vmakony Kal pavTiopov atpatos Inoou XploTou.

Izredz&sanas mérkis ir “uz paklausibu JEzum Kristum un uz apslaciSsanu ar Vina
asinim‘ un sve$nieciba.

Neviens no JD autoriem nesaista izredz&Sanu ar svesniecibas ideju.

2. SveSnieciba un atbildiba par pasauli
T&ze, kas izriet no ieprieks teikta ir: kristieSus Dievs ir izredzgjis sveSniecibai.
Vai sada teze faktiski nav pretruna ar visas JD garu un kristietibas biitibu, jo JD
uzsver kristiesu atbildibu par pasauli?

S1 atbildiba pamatojas vispirms jau Jézus Kristus vardos. “Ejiet pa visu pasauli
un sludiniet evangeliju” (Mk. 16:15). Lidzigi ar Jn. 17:18 — “Es esmu vinus [macek]us]
sttTjis pasaule”. Tas ir uzdevums un reize ta ir arT atbildiba. Taja pasa virziena versts
arT Jezus Kalna sv@trunas izteiciens “Jus esat zemes sals” (Mt. 5:13). Lai arT $o vardu
nozime paliek hipotetiska, viens ir skaidrs: Jezus grib pateikt, ka macekliem pa-
saules prieksa ir svarigs uzdevums. Retoriskais jautajums “Ar ko tad salis, ja sals biis
nederiga?” rada, ka kristieSus $aja uzdevuma aizvietot neviens nevarés®. Kristigajai
draudzei ir loti liela atbildiba, kas izriet no ta, ka tai vienigajai ir zinama un ta
reprezenté Dieva gribu.

Dievs mis ir izredzgjis uzdevumam — atbildibai par pasauli. No otras puses
1. Pet. vestule uzsverti rada, ka Dievs mis ir izredzgjis sveSniecibai. Vai Seit nav
kada paradoksala pretruna? Vai Dievs miis nav nostadijis neatrisinamas dilemmas
prieksa?

Faktiski nekadas pretrunas nav, jo ar1 1. P&t. v&stule jau neruna par aizieSanu
no pasaules, par emigraciju no sabiedribas, bet gluzi otradi par palikSanu pasaulé:
“Dzivojiet krietni paganu starpa, lai tie (..) redz&tu jasu labos darbus un pagodinatu
Dievu (..)” (2:12).

Bet vienlaicigi véstule miis bridina no pasaules gara uznemsanas sevi, no kon-
formisma.

Svesnieciba nevis attieciba pret individu vai sabiedribu kopuma, bet attieciba
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pret pasaules garu. Caur Dieva aicinasanu kristiesi tick motiveti svétai dzivei (1. P&t.
1:15-16.). Tada veida 1. Pet. vestulé savienojas aicinasanas, resp., izredz&$anas un
svetoSanas teologija.

BégSana, norobezoSanas no pasaules gara, sveSnieciba tam, bet taja pasa
laika atbildiba par individu un visu sabiedribu kopuma. Sada izpratn€ kristiesi ir
svesinieki.

Protams, kristieSu at$kiriga staja sabiedribas vidd izraisa sekas, kas var

saasinaties arT konflikta ka to rada 1. P&t. v@stules socialétiska paranéze. Bet arT tas ir
svesniecibas aspekts, kuram kristietis ir izredzets.

Kristus macek]u butibas jéga ir: piepildit savu uzdevumu pasaules prieksa un tas
nav paveicams, izol€joties no pasaules. Interesanti par to raksta Diognéts:

“Isi sakot, kas miesa ir dvésele, tas pasaulé ir kristiesi. Jo dvésele ir izséta visos
miesas loceklos, kristiesi visas pasaules pilsétas. Dvésele dzivo miesa, tatu miesa to
nerada. ArT kristiesi apdzivo pasauli, bet nav no pasaules (..) Dvésele ir ieslégta miesa,
tacu vina ir ta, kas miesu satur kopa; arT kristie$i dzivo pasaulé ka cietuma, tacu vini ir
tie, kas pasauli satur kopa. Dvésele ir nemirstiga mirstiga teltt; ar1 kristiesi dzivo taja,
kas paiet, cerot uz neparejoso debesis (..) Tik augsta stavoklIi Dievs vinus ir ielicis un
viniem nav nekadu tiesibu $o stavokli pamest.”°

Kristietis var iespaidot sabiedribu ar savu atskirigo pieeju lietam un problémam,
ar citu vertibu skalu, ar citu motivaciju. Un kristietis to var Tstenot:
* aizludzot par pasauli;
*  sludinot kristigo vértibu parakumu;
»  sava praktiskaja dzive realizgjot kristigo atzinu un kristigas €tikas izpauSanos;

* noradot uz launumu un vérsoties pret ta izpausmém sabiedribas dzive.

Ka 1pass kristigas baznicas kalpoSanas lauks varétu but diakonija.

Secinajumi
1. Kristietis ir Dieva izredzets sveSinieks.

2. Svesnieciba izsakas nevis ka emigracija no sabiedribas, bet ka norobezoSanas
no pasaules gara, cina pret sekularizaciju un kristigo veértibu pazaudéSanu.
Svesniecibas mérkis ir kristigas biitibas saglabasana un kristieSa svéttapSana.

3. Kristietis nes atbildibu par pasauli, bet tas nedrikst novest pie konformisma.

4. Kristietiba nedrikst klut par cinas lauku atseviska individa vai individu grupu
teorétisku atzinu sistémam, bet tai ir jarealiz€jas katra kristieSa praktiskaja
dzive.

5. Teologija nedrikst palikt izoléta partikulara zinatne. Ta ir pamats, kas visu satur
kopa un dod visam jegu.
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PIEZIMES

L.
2.

10.
11.
12.

13.
14.

15.

16.

17.

18.
19.
20.
21.

22.
23.
24.
25.
26.

Ka piemérus tam var miné Kumranas draudzi un klosterus.

Sal. Mk. 13:20; Lk. 6:13; Jn. 15:16; Rom. 8:33; Ef. 1:4; ar1 1. Klem. 1:1; 2:4; 46:4,8,;
49:5; 50:7; 58:2; 59;2,3 u.c.

Lidzigi ar1 Dt. 14:2 “Jo tu esi tam Kungam, savam Dievam, svétita tauta, un no
visam tautam, kas vien ir virs zemes, tas Kungs tevi ir sev izredzgjis (Wr2)...”
Trinitarais iedalijums (Dievs Tevs, Gars, JEzus Kristus) mudina domat, ka autors
Seit lieto kadu senu kristibu formulu; ta skat. E. G. Selwyn. The First Epistle of St.
Peter, 1949, 247f; H. Goldstein. Das Gemeindeverstindnis des Ersten Petrusbrie-

fes, 1973, 142.

Jau VD Jes. 41:9 $is vards lietots ka €kiéyopat sinonims. Ari 1. Pét. vést. vardam
kaléw nav kvalitativas atSkiribas no €k\éyopat.

Sal. Mk. 13:20,22,27; Rom. 8:33; 16:13; Kol. 3:12; 2. Tim. 2:10; Tit. 1:1 u.c.

Sk. R. Bultmann. Art. mpdyvwots, ThHWNT 1, 1933, 716; A. Sand. Art. mpdyvuaots,
EWNT II1, 1992, 369f. Varda tulkojums nav viegls. Interpretacija svarstas starp
kognitivu (ywookw) un administrativu aktu (izredze$ana).

Sal. 1.Kor. 1:2,30; 6:11; 7:14; Rom. 6:19, 22-23; 1. Tes. 4:3-4, 7-8; 5:23. Tacu Pavilam
aywaopds parasti ir attiecinats uz Kristu, resp., Dievu un nevis uz ticigajiem.

Sal. Gen. 12:1-3; 17:4-8; 26:2-4.

Gen. 12:3.

Jes. 43:10,12; 44:8; 45:4-6 u.c.

Bez 1. Pet. vel tikai Ebr. 10:22 un 12:24 JD runa par apslaciSanu ar Kristus asinTm.
P&c Ebr. 10:22 §1 apslaciSana notiek vienlaicigi ar “miesas mazgasanu” kristiba.
Sal. 1:14: Téxva vmakons.

Ta E. G. Selwyn. The First Epistle of St. Peter, 1949, 120; K. H. Schelkle. Die Pe-
trusbriefe, 1988, 22 — piez. 2: “Umakorj $eit jasaprot absoldti tapat ka 1. Pet. 1:147;
L. Goppelt. Der Erste Petrusbrief, 1978, 86 — piez. 51.

Ta H. Windisch, H. Preisker. Die katholischen Briefe, 1951, 52; Th. Sporri. Die
Gemeindegedanke im ersten Petrusbrief. 1925, 83 — piez.1; H. Goldstein. Das
Gemeindeverstdndnis des Ersten Petrusbriefes. 1973, 145-150.

Pret to K. H. Schelkle, Die Petrusbriefe, 1988, 22-23; sal. ar1 E. G. Selwyn, The
First Epistle of St. Peter, 1949, 120.

L. Goppelt. Der Erste Petrusbrief, 1978, 87 ar noradi uz Rom. 5:9-10 un Ebr.
9:16,18.

Par svesniecibas t€mu sk. R. Feldmeier. Die Christen als Fremde, 1992.

Sk. Rom. 1:7; 1. Kor. 1:2; 2. Kor. 1:1; Ef. 1:1; Fil. 1:1; Kol. 1:2.

Vards ir atvasinats no 61jlos =tauta.

Tapemidnpos —JD vél tikai Ebr. 11:13, tur attiecinats uz Abrahamu un citiem VD
ticigiem, kuri uz zemes ir E€vol kal TapemdnuoL.

Sal. C. Spicq. Art. mapenidnpos, TALNT I11. 1996, 41-43.

Lev. 25:23; 1. Lev. 29:15; Ps. 39:13; 119:19.

Gen. 23:4; Ex. 2:22; 18:3.

Ps. 119,19; Jer. 14,8.

Ap. d. 7:6 — Stefana runa par Abrahama pé&cnacgjiem ka piedzivotajiem svesa
zem&; Ap. d. 7:29 — par Mozu, kas p&c bégsanas no Egiptes mita Midiana zemé ka
TAPOLKOS.
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27.
28.
29.
30.

Ef. 2:19 — attiecinats uz kristie$iem, kas vairs nav EEvoL kal TdpoLKoL.
Sk. Dt. 28:25; 30:4; Jer. 41:17.
Sk. Ps. 147:2.

Sal. J. H. Elliott. A Home for the Homeless.1981, 21-49; N. Brox. Der erste Petrus-
brief. 1989, 56-57.

31. Sk. Gen. 12:10; 17:8; 19:9; 20:1; 21:23-34; 23:4; 26:3; 28:4; 32:5; 35:27; 36:7; 37:1;
47:4 (14 reizes!); Ex. 6:4; u.c.

32. Lev. 19:33-34; sal. Ex. 22:20; 23:9; Dt. 10:19; 23,:8.

33. Dt.24:18: “Piemini, ka tu esi bijis kalps Egipt€, un ka tas Kungs, tavs Dievs, ir tevi
no turienes atpestijis.”

34. Esénu draudze Kumrana redz sevi ka svétu Dieva tautu, kas, atSkirusies no pasau-
les un nodevusies Dievam, dzivo eksila, svesuma, tuksnest (1QM 1:3; sal. 1:29).

35. R. Feldmeier. Die Christen als Fremde. 1992, 21.

36. ex\exTos ka adresatu apzimgjums vestules ievada sastopams tikai 1. P&t. vEstule.

37. Citadak $o jautajumu formulé J. H. Elliot, kas svesniecibas teémai 1. P&t. vestule
ir veltijis savu monografiju: A Home for the Homeless. Eliotam smaguma punkts
apzim&juma Tdpolkol izpratnei pirmam kartam ir adresatu socialais stavoklis;
sal. J. H. Elliott. 4 Home for the Homeless. 1981, 199.

38. Par mapotkia jédzienu 1. P&t. sk. C. Wolff. Christ und Welt im 1.Petrusbrief, ThLZ
100 (1975), 333-342; F. Schroger. Gemeinde im 1.Petrusbrief, 1981, 126-131; L.
Goppelt. Der Erste Petrusbrief, 1978, 79-83; J. H. Elliott. A Home for the Ho-
meless. 1981, 21-58; 67-73; bet pirmkart R. Feldmeier, Die Christen als Fremde.
1992, 8-105, 1p. 12-19.

39. Sk. ar1 Mt. 13:33 Iidzibu par ieraugu, kas saraudz€ visu miklu.

40. [The Epistle to] Diognetus 6,1-10 (SC 33,64-66).
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Escape from the World or Responsibility for the World

Summary

Christianity in all times has had two tasks that are still important today. From
one side it is preservation of its identity that is connected to bigger or smaller isolation
from society around. From the other side — it is responsibility for the world by positive
influencing it through Christian life style and popularization of Christian ideas, which
in its turn is connected to the threats of conformism. New aspects in this understand-
ing are brought by the First Epistle of Apostle Peter whose theological exegesis is
accomplished in the article — combining together chosenness and foreignness, the last
one being the goal of chosenness and the essence of Christian life.

Modern world has created and continue creating new system of values, which is
based on practicality, goods and money, power and authority, misinterpreted human
rights, questionable democracy and other similar things, which in the light of Bible are
not and cannot be the foundation for system of values. Often world manipulates with
formal Christianity, mentioning of God’s word, national services in churches that in
fact has nothing to do with the real essence of Christianity. The evil and sin at times
is being accepted and justified even in Christian community. In various ways one can
agree with the observation of Dr. Reinhard Slenczka that in Christian community
there starts happening a change — the guidelines of the word of God about lifestyle, be-
havior and conduct are substituted by the opinions about these issues, which dominate
in society. Such situation for every Christian and Christianity in general is a serious
challenge seeking an answer what is the task of Christianity and where is its place in
nowadays society.

The stand of the Church, resp., of the believers opposite to the world is expressed
in two directions: as escape from the world, as standing apart or isolation, which as the
history of the Church shows has often been realized in total isolation from the society
around. Motivation for doing so was expressed in the efforts to isolate oneself from the
evil and not allow it to enter the church or oneself; and the other — as responsibility in
front of the world. Every of these stands have its positive and negatives side. Foreign-
ness, which as if urges to think about encapsulating and sanctification in a “sterile”
environment but not allows influencing the surroundings. In its turn, responsibility
for the world that is connected to living in it hides in itself threat of conformism, the
penetration of church by the world and secularization of it being one of the problems
of modern Christianity. Looking in the 1 Epistle of Peter of New Testament (hereafter
—NT) in its first part (1:1-2:10) there appears the theme of chosenness.

Term €k\ekTds — chosenness — is the central term of theology of 1% Peter (1:1;
2:4,6,9). Idea of chosenness is also present in other NT texts but nowhere else it is
interpreted in the way how in 1% Peter. Besides, 1% Peter is the only NT writing where
the term €xAekTos already from the beginning of the Epistle has a thematic meaning.
Terminology and the idea of chosenness comes from the Old Testament (hereafter —
OT). The verb 2 (root bhr) “to chose”, “to select” in Hebrew Bible appears more than
169 times. In OT Yahweh was the one who was acting and choosing. Already in OT
in the centre of God and His people there is chosenness being the term that OT all the
time is attributing to Israel (e.g., Dt. 7:6).

Already by introduction (1:1) addressees of the Epistle are called ‘the chosen
people’. They are characterized as €k\ektol mapem(dnpot dtacmopds (‘the chosen refu-
gees scattered in diaspora’). Such unique and rare formulation that is not met else-
where in NT already in the beginning of the Epistle reveal its central theme, which

212 Latvijas Kristiga akadémija



Beégsana no pasaules vai atbildiba par pasauli: 200. - 215. Ipp.

further is being differently focused: e.g., being chosen (see 2:9; 5:13) and foreignness
(see 1:17; 2:11; 4:4) as the expression for their existence in this world (see 2:25).

1* Peter 1:2 gives closer description of the addressees and God. It happens with the
help of tripartite formula by differentiating God, Holy Spiritand Christ. In fact, this verse
expresses the entire theological program of the Epistle: a)katd mpdyvwow Beol matpos
(‘according to the purpose of God’); b) €v aylaous mvevparos (‘making a holy people
by His Spirit’; ¢) els vmakory kal pavTiopov alpatos ‘Incod XpioTtou (‘to obey Jesus
Christ and be purified by his blood’). So the people are chosen refugees because: a)
God has prior desired it; b) through making a holy people or anointing by His Spirit;
¢) through being purified by blood of Christ. The definitions for the ecclesiological un-
derstanding are following: chosenness and isolation from unchristian world around.

Christians are addressed as €xlexTol. Special here is that chosenness is like
threading through theme as well as the christologically-soteriological understanding
of it. God Himself is the one who has chosen Christ for the death on the cross (blood!)
and resurrection. Through this God’s work also the followers of Christ have part in
chosenness, i.e., the existence of resurrected Christ. Thus chosenness gains eschato-
logical aspect in the Epistle.

The first member of tripartite formula: ‘according to the purpose of God’ —
mpoyvwols Beo” — shows the foundation for chosenness is God’s prior decision. Ex-
pression defines theological frames both for the existence of congregation and the
process of salvation. The first place in salvation has the mpoyvwols BeoU TaTpos as all
determining norm. The second member of formula — ‘making a holy people by His
Spirit’ — €v aywaopd mvevpatos — shows the way how this work of salvation occurs.
With dytaouds the author of 1% Peter 1:2 wants to show that God through making people
holy in spirit (€v dywaoud, Tvevpatos) has chosen them for salvation (els cwtnplav).
God’s purpose is realized through making holy in spirit; in other words, a man cannot
save or make himself holy, it is the result of work of God and His Spirit. Thus chosen-
ness and making holy are connected. The third member of formula — ‘through purify-
ing by blood of Jesus Christ’ —els vmakony ‘Inoou XploToU kat €ls pavTIopoV alpa
Tos 'Inood XploToU — expresses the goal of chosenness.

Speaking of the goal of chosenness, God chose Israel not as isolated group of elite
but as His tool, which is chosen for specific task and goal. Abraham and together with
him the entire Israel was chosen — to be as blessing to all other nations on earth, to be
the witnesses of God among peoples. Israel should have realized God’s will as through
Israel God made known Himself to the world. But the great purpose of God, why God
has chosen Israel, fully is realized through the coming and death of Jesus Christ. And
in this purpose, in this chosenness now also the Church is being included.

The first task of chosenness of the Church is connected to the third member of
1:2 formula — ‘through purifying by blood of Jesus Christ’. Double the work of cho-
senness in this world is described: chosenness from one side leads to obedience; from
the other — to the part being purified with blood of Jesus Christ.

Obedience (Umakon) after 1:22 is recognition of truth, so faith or at least the ini-
tial step of faith, consequences of which is according conduct (see 1:14). But obedience
(Umaxori) here directly is connected to being purified by blood (pavTiopds alpaTos).
The Church is chosen for obedience and purifying by blood of Christ. Such expression
and such composition is unique. It is possible to understand the meaning of this expres-
sion only coming from nation’s purifying with blood of sacrifice animals as mentioned
in Ex. 24:3-8. This background of theology of OT sacrifices and transferring of it to
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Christ already in the beginning of the Epistle show what an importance is given to it
by the author. With €ls pavtiopov alpatos ‘Inooud Xpiotou the death of Christ (blood)
is parallelized with the blood of sacrifice animals. Expression pavTiopds alpatos re-
minds a reader the Sinai covenant. 1** Peter doesn’t describe the purifying by blood
as typology of OT (as in Heb. 9:18-21) but interprets it christologically. “Purifying by
blood” — means to incorporate a man in the sphere of working and power of Christ’s
death.

Speaking of the second task of the Church — ‘chosen to be refugees scattered’ —
among all the NT writings only 1st Peter addresses believers as strangers or foreigners.
Besides, here foreignness is not only one of the attributes of Christian existence but the
central designation, which by its meaning already from the beginning of the Epistle
stands besides to other address in NT, namely, dytot (the holy ones). Besides, the mean-
ing of the address is emphasized by the double expression: mapemidnuot dlaomopa (ref-
ugees scattered throughout the diaspora) (1:1) and mdpotkol kal mapemdnpot (strangers
and refugees) (2:11).

The term mapem(dnpos that is mentioned only two times in 1 Peter shows its
great importance where in profane Greek the meaning of it is: “to live like a strang-
er in some place, to stay shortly”. Tlapemidnpos emphasizes the transitory, temporal
character in this world. Term mdpowkos in Septuagint (LXX) is met more — 33 times.
It means “a stranger living in some place that is not his homeland”. Nevertheless this
stranger has some rights, he is like half a citizen who yet doesn’t have rights of citizen
but anyway lives after laws of citizenship. If in Gen. 15:13 Abraham is told his de-
scendants will be strangers and foreigners then it means that they are not in their own
land. Exactly the latter characterizes the term mdpoikos: one has no his own land, he
lives in a foreign land. It’s possible to speak also of foreignness living in land where
this term, as in Lev. 25:23, is used metaphorically grounding the idea the land doesn’t
belong to people of Israel but to God. In its turn, dtacmopd is the term that reflects in
LXX situation of exile when God’s people are scattered among the heathen, besides
Slaomopd may mean both the scattering as such and the entirety of scattered individu-
als. In the term 8iaomopd the author of st Peter puts a specific meaning considering
the existence of a Christian group in opposition to the world around; in such perspec-
tive they are Slaomopd.

From one side the Epistle characterizes the life’s situation of the addressees,
from the other — the identity of the Church. Moreover the foreignness is prescribed by
the essence of Christianity. Situation of Christians in diaspora reflects their ecclesio-
logical identity. Their existence as refugees in diaspora is not their fate but their task
and essence. Christians regarding the closest level of communication — family, neigh-
bors, and society — are isolated. The reason for that is chosenness by God. Because of
it Christians do live changed life that makes distance to the world and even conflict
with it. God has put a Christian life on a new foundation therefore they are alien to old
situation and old relationships. They live like a minority in isolated diaspora (see 1:17;
2:11). Diaspora here has not appeared as a result of judgment but as the consequence
of divine chosenness. Therefore foreignness in 1% Peter is based in chosenness by God
who ‘has called you [Christians] out of darkness into his own marvelous light’ and
made into yévos €xhekTdv (‘chosen people’, 2:9).

Speaking of foreignness and responsibility for the world, God has chosen us
for the task — responsibility for the world. From the other side it is emphasized in 1st
Peter God has chosen us for foreignness. Isn’t here some paradoxical contradiction?
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Isn’t such thesis in contradiction with the whole spirit of NT as it stresses the very
responsibility of Christians for the world? This responsibility is based first of all on
the words of Christ — “Go throughout the world and preach the gospel” (Mk. 16:15),
similarly like in Jn. 17:18, being both the task and responsibility. The same is said
in the Sermon of the Mount — “You are the salt of the earth” (Math. 5:13). Thus the
Christian Church has great responsibility, which derives from the fact she is the only
one that knows and represents God’s will. In fact, there is no contradiction because
st Peter also doesn’t speak of leaving the world, emigration from society but quite
contrary — about staying in the world. “Your conduct among the heathen should be
so good they (..) will have to recognize your good deeds and so praise God (..)” (2:12).
But at the same time the Epistle warns us from taking in the spirit of this world, from
conformism. It is foreignness that regards the spirit of the world not the world. In such
manner the 1st Peter combines the theology of calling, resp., chosenness and becom-
ing holy. Escaping, isolating from the spirit of the world, foreignness to it but at the
same time responsibility for an individual and all society in general, — in such sense
the Christians are strangers.

The essence of Christ’s disciples is to fulfill their task in front of this world and
that is not accomplishable by isolating from it. Diognetus writes about that: “What
the soul is in the body, that are Christians in the world (..)The soul is imprisoned in
the body, yet preserves that very body; and Christians are confined in the world as in
a prison, and yet they are the preservers of the world. The immortal soul dwells in a
mortal tabernacle; and Christians dwell as sojourners in corruptible, looking for an
incorruptible in the heavens (..) God has assigned them this illustrious position, which
were unlawful for them to forsake.” So a Christian may influence the society with his
different approach to things and problems, with another scale of values, other motiva-
tion. And one can attain it by — praying for the world, proclaiming the advantage of
Christian values, in one’s practical life realizing the Christian ideas and ethics, by call-
ing the evil by its name and turning against expressions of it in the life of society.

Conclusions: 1) A Christian is God’s chosen stranger; 2) Foreignness is not the
emigration from society but the isolation from the spirit of the world, struggle against
secularization. The goal of foreignness is the preservation of Christian identity and
becoming holy; 3) Christian carries the responsibility for the world but that cannot
lead to conformism; 4) Christianity cannot become as a battle field for the systems of
theoretical assumptions of particular individual or groups of individuals but should be
realized in practical life of every Christian; 5) Theology cannot stay isolated science.
As a special field of ministry of the Christian Church may appear the deacony.
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